
guru mukha-padma-våkya,        h®di kari mahåΩakya,
åra nå kariha mane åΩå |

Ωrî-guru-cara∫e rati,        ei se uttama-gati,
ye prasåde püre sarva åΩå || 4 ||

“The words from ¸rî Guru’s lotus mouth have great power. Take them into your 
heart and rely upon nothing else. Attachment to his lotus feet is the best way to achieve 
success. By his mercy, all your hopes will be fulfilled.”

The Gravity of ¸rî Guru’s Words

Sudhå-ka∫ikå-vyåkhyå: After the sådhaka has taken shelter of the lotus feet of a sad-
guru who understands Ωrî-k®ß∫a-tattva, meaning after he has accepted dîkßå-mantras, ¸rî 
Gurudeva shall give him instructions in sådhana and bhajana, as well as in Ωrî-k®ß∫a-
tattva, bhakti-tattva, prema-tattva and rasa-tattva.1 The instructions flowing from ¸rî 
Gurudeva’s lotus mouth are as sweet as honey and are like an elixer for the heart and 
ears. These instructions have a powerful effect in establishing the sådhaka’s bhajana. In 
this verse, ¸rîla ˇhåkura MahåΩaya introduces this idea by saying guru mukha-padma-
våkya, h®di kari mahåΩakya, åra nå kariha mane åΩå. The honeylike words falling from the 
lotus mouth of ¸rî Gurudeva, the embodiment of bhagavad-bhakti-rasa, are ambrosial as 
well as intoxicating. There is no comparison anywhere to the instructions that ¸rî 
Gurudeva speaks, his heart melted with affection and compassion, to his sheltered 
disciple. The word mahåΩakya means ‘endowed with the power to lead one to God.’ The 
word våkya means ‘instructive speech concerning the prema-rasa of devotion to ¸rî 
K®ß∫a.’ Without taking those words of Ωuddha-bhagavad-bhaktimaya-vigraha ¸rî Gurudeva 
to heart, the sådhaka can abandon all hope for success. The purport is that when the 
merciful Lord sees the sad and miserable condition of the måyå-bound people, His heart 
melts for them. In order to teach them about the various tattvas and cause them to 
personally taste the sweetness of bhajanånanda-rasa, the bhagavat-svarüpa-samaß†i-guru 
(God as the aggregate guru) empowers some great soul who has attained bhakti to act as 
vyaß†i-guru (individualized guru). He alone is to be regarded as the genuine sad-guru. 
Since ¸rî Guru is the embodiment of the Lord’s mercy, there is no doubt that his 
instructions have the power to deliver one to the Lord. Therefore, ¸rîla ˇhåkura 
MahåΩaya is saying here that for those who are very eager to obtain ¸rî K®ß∫a, it is 
absolutely essential that they hold the powerful words of ¸rî Guru within their hearts.

The question may arise that if the instructions given by ¸rî Gurudeva do not 
1 Tattva means ‘true or real state, truth, reality, essence’. Monier-Williams



agree with the opinions of Ωåstra and the mahåjanas, how can the sådhaka establish trust 
in those instructions? In reply, it has been said that the sad-guru can never give 
instructions that disagree with the sådhus and Ωåstras. If some guru should happen to 
instruct his Ωißya in a way contrary to the opinions of sådhu and Ωåstra, the virtuous Ωißya 
shall, without showing any disrespect, refuse to accept that instruction. He should 
disregard it with the attitude that he is unable to understand its hidden meaning. 
Therefore, in the twelfth verse ¸rîla ˇhåkura MahåΩaya says sådhu-Ωåstra-guru-våkya, 
h®daye kariyå aikya, satata bhåsiba prema-måjhe. “By making your heart one with the 
teachings of sådhu-Ωåstra-guru, you will always be flooded with divine love.”

A fter that ¸rîla ˇhåkura MahåΩaya says Ωrî-guru-cara∫e rati, ei se uttama-gati, ye 
prasåde püre sarva åΩå. This means that those who possess some attachment for ¸rî Guru’s 
lotus feet, having accepted within their hearts his instructions on Ωrî-k®ß∫a-tattva, bhakti-
tattva, prema-tattva and rasa-tattva, are blessed because of that sincere devotion to easily 
obtain the most precious thing within the kingdom of prema,  the service of the lotus feet 
of ¸rî Rådhå’s beloved sweetheart. By ‘devotion to ¸rî Guru’s feet,’ it is meant that if the 
sådhaka’s heart  becomes charmed by his firm devotional attachment to ¸rî Guru’s lotus 
feet, or if the sådhaka’s mind becomes absorbed in contemplating the form of ¸rî Guru, 
who is always engaged in bhajana, then he easily obtains the supreme refuge. It may be 
asked that since the supreme refuge (uttama-gati) or most cherished attainment of the 
Gau∂îya Vaiß∫avas is the prema-sevå of ¸rî ¸rî Rådhå-Mådhava, then why is it 
mentioned here that devotion to the feet of ¸rî Guru is the uttama-gati? The meaning is 
that because the sådhaka who has attachment for the feet of ¸rî Guru certainly obtains 
the uttama-gati of ¸rî Rådhå-K®ß∫a’s nikuñja-sevå, it indicates in a logical and reasonable 
way that the two are identical. For example, the phrase åyur gh®tam iti literally means 
‘ghee is life.’ Ghee is not life, but because by eating ghee one’s life is undoubtedly 
increased, it is said that ‘ghee is life.’ Therefore, by indicating that devotion to the feet of 
¸rî Guru and the uttama-gati are not different, ¸rîla ˇhåkura MahåΩaya has determined 
that this attachment to ¸rî Guru’s lotus feet is the sådhaka’s sole and most important 
sådhana and sådhya (means and purpose). The word ‘certainly’ has been used above 
because it must be understood that wherever loving devotion to ¸rî Guru’s lotus feet 
exists, the uttama-gati, or ultimate refuge, is also present. The meaning of ye prasåde püre 
sarva åΩå is that by the mercy of ¸rî Gurudeva, if he is pleased, all the sådhaka’s hopes for 
the prema-sevå2  of ¸rî ¸rî Rådhå-K®ß∫a in Their jeweled cottage within the forest of ¸rî 
V®ndåvana are fulfilled. ‘All hopes’ means that whenever the sådhaka’s heart is pervaded 
by constant longing for ¸rî Rådhå-Mådhava’s prema-sevå, by the mercy of ¸rî Gurudeva, 

2 Service such as fanning with a cåmara (yak tail) whisk, massaging their feet, etc.



that cherished desire is fulfilled. ¸rîla ˇhåkura MahåΩaya has revealed a similar hope in 
these verses of his Prårthanå:

kusumita v®ndåvane nåcata Ωikhiga∫e pikakula bhramara jhaõkåre |
priya sahacarî saõge gåiyå yåibe raõge manohara nikuñja ku†ire ||

hari! hari! manoratha phalibe åmåre? |
duõhaka manthara gati kautuke heraba ati aõgabhari pulaka antare ||

caudike sakhîra måjhe rådhikåra iõgite ciru∫î laiyå kare dhari |
ku†ila kuntala saba bithåriyå åñcaraba banåiba vicitra kabarî ||

m®gamada malayaja saba aõge lepaba paråiba manohara håra |
candana kuõkume tilaka banåiba heraba mukha-sudhåkara ||

nîla pa††åmbara yatane paråiba påye diba ratana mañjîre |
bh®∫gårera jale råõgå cara∫a dhoyåiba mucchåiba åpana cikure ||

kusuma komala-dale seja bichåiba Ωayana karåba doõhåkåre |
dhabala cåmara åni m®du m®du bîjaba charamita duõhaka Ωarîre ||

kanaka sampu†a kari karpüra tåmbüla bhari yogåiba doõhåra vadane |
adhara sudhå-rase tåmbüla suvåse bhokhaba adhika yatane ||

Ωrî-guru karu∫å-sindhu lokanåtha dîna-bandhu mui dîne kara avadhåna |
rådhå-k®ß∫a v®ndåvana priyanarma sakhîga∫a narottama måge ei dåna ||

 

“A long with my dear companions, I shall sing happily as we walk among the 
dancing peacocks, the cuckoos and buzzing bees to that charming cottage within the 
blossoming V®ndåvana forest. Hari! Hari! Will my heart’s desire ever come true? When I 
see Rådhå and K®ß∫a walking slowly together, joking with each other, my limbs will 
erupt in goosebumps from delight. Surrounded by Her sakhîs, Rådhikå will beckon me 
to dress Her hair. With a jeweled comb I shall spread Her curled tresses and braid them 
into a beautiful plait. I shall anoint Her limbs with musk and sandalwood paste, and 
adorn Her throat with an exquisite necklace. Gazing upon Her moonlike face, I shall 
decorate Her forehead with delicate tilaka made of candana and kuõkuma. I shall very 
carefully clothe Her with a blue silken dress and place jeweled anklets upon Her feet. I 



shall bathe Her lotus feet with scented water and dry them with my own hair. Then I 
shall scatter soft flower petals upon Their bed and ask Them both to lie down. I shall 
fan Them very gently with a white cåmara and place chaplets upon Their heads. I shall 
fill a small, golden box with camphor-scented tåmbüla for Their lotus mouths. Then, 
with great care, I shall taste the remnants of that fragrant tåmbüla mixed with the nectar 
of Their lips. ¸rî Guru! You are an ocean of mercy. ¸rî Lokanåtha! You are the friend of 
the poor. I am very miserable, so please hear my cry! Narottama begs you for the service 
of ¸rî Rådhå-K®ß∫a with Their priya-narma-sakhîs in the forests of V®ndåvana.”

cakßu-dåna dila yei,         janme janme prabhu sei,
divya-jñåna h®de prakåΩita |

prema-bhakti yåõhå haite,        avidyå vinåΩa yåte,
vede gåya yåõhåra carita || 5 ||

He who gave me the gift of sight is my master in birth after birth. He has 
awakened spiritual knowledge within my heart. By this prema-bhakti all ignorance is 
destroyed. The Vedas sing of his character and activities.

Divine Knowledge

Sudhå-ka∫ikå-vyåkhyå: Though the spiritual nature of the jîva is that he is the 
eternal servant of K®ß∫a, since beginningless time he has been forgetful of this nature, 
having been swallowed by the gaping mouth of bahiraõgå-måyå.3  Thinking in terms of 
‘I’ and ‘mine’ concerning his material body and that which is related to it, he wanders 
from form to form according to his desires and mental impressions, suffering the 
terrible miseries of birth, death, old age and disease. Taking shelter of ¸rî Guru and 
performing Ωrî-k®ß∫a-bhajana is the only way to be freed from this misery.

k®ß∫a-nitya-dåsa jîva tåhå bhuli gela |
sei doße måyå tåra galåya båndhila ||

tåte k®ß∫a-bhaje kare gurura sevana |
måyå-jåla chu†e påya k®ß∫era cara∫a ||

“When the jîva forgets that he is the eternal servant of ¸rî K®ß∫a, måyå binds him 
by the throat. Still, if he worships K®ß∫a and serves his guru, he will escape the net of 
3 Bahiraõgå means external.



måyå and obtain the Lord’s lotus feet.” (CC.M.22.24-25)

After rescuing his disciple from the ocean of material life by giving him initiation 
and instructions, ¸rî Gurudeva opens the disciple’s spiritual eyes, previously veiled by 
måyå, and causes him to directly perceive the Supreme Truth, as well as taste the nectar 
of k®ß∫a-bhajana. By designating the eyes, it is synecdochically implied that the sådhaka’s 
other senses also become spiritualized and thus capable of bhagavad-bhajana. The 
meaning is that the material body, mind and senses are not capable of performing Ωrî-
k®ß∫a-bhajana. When ¸rî Gurudeva mercifully gives him the dîkßå-mantras, the disciple 
exclaims tråyasva bho jagannåtha guro saµsåra-vahninå, dagdhaµ måµ kåla-daß†aµ ca tvåm 
ahaµ Ωara∫aµ gata˙. “¸rî Guru! You are the embodiment of the Lord’s compassion. 
Please rescue me from being scorched by material life and swallowed by death! O 
Master, I seek your refuge.” When the disciple receives ¸rî Gurudeva’s shelter and 
dedicates his body, mind and soul, then by the touch of ¸rî Gurudeva’s sweet mercy 
(just as iron is turned to gold by contact with the philosopher’s stone), the disciple is 
infused with bhakti-Ωakti. His body and senses become spiritualized and fit for 
performing bhajana to the lotus feet of ¸rî Bhagavån. The sådhaka’s body, mind and 
senses obtain that spirituality by assuming the same nature as that of bhagavad-bhajana, 
and this transformation occurs solely by the mercy of ¸rî Guru. In this way, ¸rî Guru’s 
mercy qualifies the disciple to worship the lotus feet of God, delivers him at the Lord’s 
lotus feet and establishes his particular relationship with the Lord. Therefore, ¸rîla 
ˇhåkura MahåΩaya says cakßu-dåna dila yei, janme janme prabhu sei, divya-jñåna h®de 
prakåΩita. “¸rî Guru, the giver of love of K®ß∫a and knowledge of K®ß∫a, is my master 
birth after birth, and I am his servant birth after birth. By opening my physical eyes to 
the Truth of God, he has also opened my spiritual eyes of devotion, smeared with the 
ointment of love. If ¸rî Guru is satisfied, he deposits the power of his compassion within 
one’s heart, and then the divine knowledge embodied in k®ß∫a-dîkßå and his instructions 
is realized.” This clearly indicates the master-servant relationship between ¸rî Guru and 
the disciple, as well as the permanent nature of that relationship. As the result of his 
past actions, the wandering jîva is born into various wombs, and in each birth he 
establishes connections with a different mother and father, and with different friends 
and relatives. But the guru-Ωißya relationship is not like that. At a suitable time among 
those births, the very same ¸rî Guru becomes present before his disciple and causes him 
to drink the sweet rasa of bhajana, blesses him with the gift of prema and leads him into 
the kingdom of lîlå for the direct sevå of his beloved Lord. Ah! The mercy of ¸rî Guru! 
Nothing compares to this!

Then ¸rîla ˇhåkura MahåΩaya says prema-bhakti yåõhå haite, avidyå vinåΩa yåte, 
vede gåya yåõhåra carita. We have said that it is as though the compassion of that 



boundless ocean of mercy, ¸rî Bhagavån, has condensed into the form of ¸rî Guru and 
appeared here for the benefit of all worldly souls. It is through ¸rî Gurudeva, the avatåra 
of ¸rî Bhagavån’s compassion, that we experience the Lord’s mercy. ¸rî Gurudeva’s heart 
is the jeweled throne of ¸rî Bhakti Mahårå∫î, the quintessence of the hlådinî-samvit-Ωakti.4 
Residing there, Bhaktirå∫î bestows Her mercy upon the people of the world. With ¸rî 
Guru’s compassion as the vehicle, Her mercy is set in motion within the sådhaka, and he 
becomes blessed with the gift of prema. Because of this sambandha-jñåna (knowledge of 
relationship) gained by the mercy of ¸rî Guru, attachment for the body and subject 
matters not related to K®ß∫a is lost, while a deep affection for K®ß∫a arises. Prema-bhakti 
then appears within the sådhaka’s heart, having flowed through the guru-pra∫ålî like the 
current of the Mandåkinî. This mystical truth is also found in the ¸rîmad-Bhågavatam 
(10.2.31):

svayaµ samuttîrya sudustaraµ dyuman
bhavår∫avaµ bhîmam adabhra-sauh®då˙ |

bhavat padåmbhoruha-nåvam atra te
nidhåya yåtå˙ sad-anugraho bhavån ||

 
bhavat padåmbhoruha-rüpåµ nåvam atraiva nidhåya bhakti-mårga-sampradåyaµ pravartety 
artha˙ påraµ yåtå˙ (Svåmi-†îkå)

While offering prayers to ¸rî K®ß∫a within the womb of Devakî Devî, Brahmå 
and the other devas said, “O Self-manifested One! Your compassion for Your devotees is 
boundless. By the strength of that mercy, Your devotees accept the shelter of Your lotus 
feet, which are like sturdy boats that carry them across the troublesome ocean of 
material life. Moreover, by the system of guru-paramparå these devotees give their mercy 
to the souls of this world by keeping that boat here in the form of the bhakti-mårga-
sampradåya.” From this it is clearly understood that without the shelter of the lotus feet 
of ¸rî Guru there is no way to attain prema-bhakti and cross the ocean of material life. 
The direct result of receiving shelter at the lotus feet of ¸rî Guru is the attainment of 
prema and sevå at the lotus feet of ¸rî Bhagavån. A secondary result is the destruction of 
ignorance, the basis of materialistic life. Therefore ¸rîla ˇhåkura MahåΩaya says avidyå 
vinåΩa yåte. The forgetful5  jîva’s beginningless aversion to God has arisen due to ¸rî 
Bhagavån’s external måyå-Ωakti of avidyå, or illusion. This avidyå is of five kinds: tama˙, 

4 The powers of joy and consciousness

5 The word used here is svarüpa-vism®ta-jîva, or a soul who has forgotten his true nature.



moha, mahåmoha, tåmisra and andha-tåmisra. Here tama˙ indicates ignorance, or lack of 
knowledge. If one extends his hand while in dense darkness, he is unable to see it or 
anything else around him. In the same way, if the ignorant jîva is unable to ascertain his 
own nature, how in this state of darkness shall he see ¸rî K®ß∫a? Moha means the state 
of being unable to discern what should and shouldn’t be done. Mahåmoha indicates 
desire for sensual enjoyment. Tåmisra means the angry state arising when one’s 
enjoyment is hindered, and andha-tåmisra denotes being absorbed in guarding one’s 
enjoyable things from possible loss. These are the functions of avidyå-måyå, and they are 
removed as a secondary fruit of ¸rî Guru’s mercy.

Those anarthas6  that disrupt the sådhaka’s bhajana are also known to be avidyå. 
They are of four kinds: dußk®tottha (born of evil deeds), suk®tottha (born of good deeds), 
aparådhottha (born of offensive deeds) and bhaktyuttha (born of attachment). The anarthas 
born of wicked acts have been described as comprised of kleΩa, or misery and distress. 
KleΩa is of five kinds: avidyå, asmitå, råga, dveßa and abhiniveΩa. Here avidyå means 
considering that which is impermanent to be eternal, that which is impure to be pure, 
misery to be happiness and the mundane to be spiritual. Asmitå means arrogance, pride, 
egotism. Råga means desire or attachment for happiness and comfort. Dveßa means the 
desire to remove all misery or its causes. A bhiniveΩa means fear of death. Some also 
consider pious deeds aimed at sense enjoyment as anarthas and are thus included as 
miseries. By the mercy of ¸rî Guru, all these are easily destroyed. By his mercy the 
sådhaka is also freed from the anarthas born of aparådha, namely the ten offenses against 
the Holy Name, as well as the anarthas born of attachment, such as the desire for profit, 
adoration and fame. In this way, the sådhaka obtains the treasure of pure bhajana.

vede gåya yåõhåra carita: In the Vedas and the religious texts that follow the Vedas 
the importance of ¸rî Guru has been repeatedly described. The Vedas constantly sing of 
him by whose mercy prema-bhakti is obtained and ignorance is thoroughly destroyed. 
åcåryavån purußo veda (Chåndogya): “Having taken shelter of the lotus feet of ¸rî Guru, a 
person devoted to the service of ¸rî Guru attains and remains situated in spiritual 
truth.”

yasya deve parå bhaktir yathå deve tathå gurau |
tasyaite kathitå hy arthå˙ prakåΩante mahåtmana˙ ||

“For one who studies the Vedic literature with equal devotion to ¸rî Hari and ¸rî Guru, 
the power of that devotion causes the meaning of the Vedas to awaken within him.” 

6 Anartha means something worthless or counterproductive to one’s goal.



(¸vetåΩvatara) 
tad-vijñånårthaµ sa gurum evåbhigacchet samit-på∫i˙ Ωrotriyaµ brahma-niß†ham 

(Mu∫∂aka). In ¸rîmad-Bhågavatam, the cream of all Vedånta, ¸rî K®ß∫a has said, åcåryaµ 
måµ vijånîyåt: “¸rî Guru shall be understood as My own form.”

In the Chåndogya Upanißad of the Såma-veda, one story concerning the importance 
of ¸rî Guru is found. Sent by Jåbålå, Satyakåma Jåbåla approached Maharßi Gautama to 
receive spiritual knowledge. When he arrived, Gautama initiated him and engaged him 
in the work of cow protection. Satisfied by Satyakåma’s devotion and service to his guru, 
Rßabha (the bull), A gni  (the fire), Haµsa (the swan) and others blessed him with 
spiritual knowledge. Gautama, pleased by this, then also gave him instructions. When 
UpakauΩala approached Satyakåma for spiritual knowledge, Satyakåma engaged him in 
tending the fires and fetching things. Pleased by UpakauΩala’s devotion to ¸rî Guru, A
gni taught spiritual knowledge to him. Then, Satyakåma, being pleased, also 
enlightened him. In the Veda-following Mahåbhårata, there are also many well-known 
stories about the guru-sevå and guru-niß†hå of Upamanyu, Uttaõka, Uddålaka and 
others. vede gåya yåõhåra carita.


